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1.
Last week, we discussed the origins and meaning of the Apostles’ Creed, probably the most famous of the many Christian Creeds because of its association with Jesus’ original Apostles.
2.
As we saw, the Apostles’ Creed evolved from a baptismal statement called the Old Roman Symbol that developed during the late second century or early third century A.D.

3.
As we also saw, the Old Roman Symbol, like the Apostles’ Creed that developed from it, mentions God the Father, Jesus the Son and the Holy Spirit, but makes no effort to define the relationships among or between them.
4.
In the third century, there was no agreement among Christians about whether Jesus was human or divine or perhaps both at the same time.

5.
Nor was it clear, if Jesus was God, how that could be reconciled with the writings of the Hebrew Scriptures that there is only one God.

6.
The answers to those questions depended on which group of Christians was asked and each group was confident only it had the correct answer.

7.
Today, we will look at the Nicene and Chalcedonian Creeds that attempted to provide answers to those questions.
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1.
Last week we talked about Tertullian, a Christian lawyer whose views opposing what he considered heresies are reflected in the Old Roman Symbol and the later Apostles’ Creed.
2.
In the early third century, he wrote a defense of the Montanists, a Christian group of which he had become a supporter.
3.
Tertullian said Montanists “do indeed believe that there is only one God; but believe that under this dispensation, . . . there is also a Son of this only one God.”  Against Praxeas 2, 1 in The Faith of the Early Fathers at 15.
4.
In explaining this idea, Tertullian first used the term “trinity” in Latin, writing:  “[T]he Unity is distributed in a Trinity.  Placed in order, the Three are Father, Son, and Spirit.”   Id.
5.
But Tertullian’s Trinity was not that of most Christians today because he did not equate Jesus with God, saying:  “Thus [Jesus] showed that the Son is other than the Father.  He showed in the [Holy Spirit] a third degree, just as we believe that the Son is a second degree.”   Against Praxeas 9, 3 in The Faith of the Early Fathers at 156.
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1.
Origen of Alexandria was, according to Bart Ehrman, “the most learned, prolific, and famous theologian of the first three Christian centuries.”  Ehrman, Lost Christianities at 154.

2.
As a young man, he traveled to Rome and became a prolific writer.

3.
He wrote more than one thousand books trying to explain Christian beliefs and reject what he thought were false doctrines.

4.
“He subscribed to the notion that God was the creator of all things.  And he believed that to mean all things, including Christ.”  Ehrman, Lost Christianities at 155.
5.
As a result, Origen taught that Jesus was subordinate to God, for which he was condemned “when orthodox thinkers in later centuries refined their categories and came to reject any notion of Christ’s subordination to God.”  Id.
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1.
Last week we talked about Christian Gnostics, whose beliefs were affirmatively attacked by statements in the Old Roman Symbol and the Apostles’ Creed.

2.
The Gnostics had their own formulation of the relationship between God the Father and Jesus the Son.
3.
A document found at Nag Hammadi called the “The Tripartite Tractate” states: “It is, then, only the Father and God in the proper sense that no one else begot.”   Tripartite Tractate in The Nag Hammadi Library at 60.

4.
As you can see, by the end of the third century “[i]t was unclear whether the Son and Spirit were inferior or equal to the Father, whether the Son’s divinity coexisted with his humanity or excelled it, how God was three and yet one.”  Moynahan, The Faith at 119.
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1.
In 285 A.D., Emperor Diocletian divided the Roman Empire into eastern and western units, each to be ruled by a co-emperor with the title “Augustus” and a junior emperor called “Caesar.”

2.
Constantine became a Caesar in the west in 307.

3.
At the beginning of his reign, Constantine worshipped the Roman sun god. 
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1.
In 312, Constantine reportedly saw a vision of the cross shortly before a battle against a rival emperor at the Milvian Bridge in Italy and put the sign of the cross on the shields of his soldiers.

2.
His victory in that battle gave him control of most of the Empire and he later attributed the victory to Jesus.
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1.
In 313, Constantine issued the Edict of Milan, which provided that “now every individual still desirous of observing the Christian form of worship should without any interference be allowed to do so.”  Eusebius, The History of the Church at 322-23.

2.
Soon after he had legalized Christianity, Constantine became aware of a controversy in Alexandria, Egypt, that reflected the ongoing uncertainly about the relationship between God the Father and Jesus the Son.
3.
Most Christians at the time had accepted the idea that Jesus was the incarnation of the Greek logos (“the Word”) and that logos was the same as the “wisdom” of the Hebrew Scriptures, a view that originated with Philo of Alexandria.

4.
Arius, a priest in Alexandria, looked at Proverbs 8:22, which says that God brought forth wisdom/logos as the first of his works.

5.
From this Arius concluded that if God had created logos, there must have been a time, however short, when logos and therefore Jesus did not exist. 

6.
Arius then concluded that Jesus was not equal to God because the created cannot be equal to the creator.
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1.
Arius found support for this view in New Testament writings considered authoritative at the time.

2.
For example, in Mark, Jesus says this about the coming of the Son of Man:  “No one knows about the day or hour, not even the angels in heaven, nor the Son, but only the Father.”  Mark 13:32.

3.
In John, Jesus says:  “If you loved me, you would be glad that I am going to the Father, for the Father is greater than I.”  John 14:28.
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1.
Arius’ view that Jesus had been created by God was opposed by Alexander, the 

Bishop of Alexandria, who argued that Jesus had always existed and had not been created.

2.
Alexander also cited the Gospel of John:  “He was with God in the beginning” and "The Father and I are one."  John 1:2; 10:30.

3.
This so-called “Arian Controversy” took on a life of its own, with songs written to express the two points of view.

4.
One song of the Arians declared:  “There was a time when the Son was not.”
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1.
At the time, “most participants believed that their salvation depended on finding the correct answer.”  Freeman, A.D. 381 at 52.

2.
But Emperor Constantine thought the dispute was trivial.

3.
In a letter to the leaders on both sides, he said:  “I find the cause to be of a truly insignificant character, and quite unworthy of such fierce contention.”  Placher, A History of Christian Theology at 75.

4.
When Hosius of Cordova, Constantine’s advisor on religion, was unable to resolve this dispute, Constantine invited about 1800 bishops to his summer palace in Nicaea, in what is now Turkey.
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1.
In 325 A.D., an estimated 318 bishops came to Nicaea from Rome, Jerusalem and Palestine, Egypt, Syria, Greece, Asia Minor, Persia, Georgia, Armenia, Gaul, Hispania and the Danube in what is considered the first ecumenical council.
2.
All but six of the bishops who attended were from the Greek-speaking East.
3.
Constantine paid the expenses of the bishops attending and presided over the opening session in full regalia.
4.
He organized the meeting like the Roman Senate. 

5.
At the beginning of the meeting, many of the bishops were sympathetic to the view of Arius that God had created Jesus, a view that seemed to be required by Scripture.
6.
Arius attended the session, but apparently did not speak because he was only a priest and not a bishop.
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1. Athanasius, the young secretary to Alexander, may have been allowed to present the arguments against the claim of Arius that there was a time when Jesus did not exist.
2.
He essentially ignored the arguments from Scripture and argued from logic.

3.
Everyone at the meeting agreed that God is unchanging.

4.
Consequently, for all eternity, God must always have been the Father, and Jesus must therefore always have been his son and there could never have been a time when the Son did not exist.
.

 5.
Therefore, went the argument, Jesus could not have been created.
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1.
Eusebius of Caesarea was at the council and had just completed his now famous History of the Church, which provides much of what we know about the early church.

2.
Eusebius, who favored Arius, started with what was essentially the language of the Old Roman Symbol that eventually became the Apostles’ Creed.
3.
Eusebius proposed a formula describing the relationship of God the Father to Jesus the Son that he thought both sides could accept:  “[Jesus was] the Word of God, God from God, light from light, Son only begotten, first-begotten of all creation, begotten before all ages from the Father.”  Freeman, A.D. 381 at 54.

4.
The English word “begotten” is a translation of the Greek word “monogenes” that can suggest being derived or separated from something of like kind, as a flame can beget another flame or a light beam can split into two beams.
5.
But this language could have allowed Arius to continue to claim that God was greater than Jesus by being first, so it was unacceptable to Athanasius and Alexander.
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1.
Hosius, the religious advisor to Constantine, with the apparent support of Constantine, suggested adding that God and Jesus were of the same substance, using the Greek word “homoousios.”
2.
At least some of the bishops present opposed the addition of this word, which “had been used by pagan writers such as Plotinus to describe the relationship between the soul and the divine” and was not found in any Biblical text.  Freeman, A.D. 381 at 55.
3.
Others argued that it did not answer the question of whether God had created Jesus and suggested that God was made of some material substance.
4.
But an impatient Constantine ordered the bishops to come to an agreement:  “For to me, internal division in the Church of God is graver than any war or secular battle, and these things appear to cause more pain than secular affairs.”  Id. at 55.
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1.
After additional discussion, the Council of Nicaea approved this text, translated here into English, with only two bishops voting against it.    
2.
It asserts that Jesus and God are of the same substance [homoousios] and that Jesus was involved in the creative process, meaning he was with God at the beginning.
3.
The essential idea was that God and Jesus had both existed forever and that there was never a time when Jesus did not exist.

4.
The last sentence about the Holy Spirit was tacked on “almost as an afterthought” because there was no consensus at this time about how the Holy Spirit related to Jesus and God.  Armstrong, A History of God at 115.
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1.
The bishops were not content simply to adopt language that was inconsistent with the views of Arius and his followers.

2.
They approved the following anathema condemning the Arians:  “But those who say:  ‘There was a time when he was not’ and ‘He was not before he was made’ and ‘He was made out of nothing’ or ‘He is of another substance’ or ‘essence’ or ‘The Son of God is created’ or ‘changeable’ or ‘alterable,’ – they are condemned by the holy catholic and apostolic Church.”   Schaff, The Creeds of Christendom at 29.
3.
Based on this authority, Constantine personally excommunicated Arius and the two bishops who had voted against this statement.
4.
The views of Arius became known as the “Arian Heresy.”
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1.
Just before the Council of Nicaea, Constantine had beaten a rival emperor in the east and was the unquestioned leader of the entire Roman Empire.

2.
Constantine moved his capital to the ancient city of Byzantium, which he renamed Constantinople or “City of Constantine.”
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1.
Despite the decision at the Council at Nicaea, the debate between followers of Arius and Alexander continued and “the bishops went on teaching as they had before.”  Armstrong, A History of God at 111.

2.
Part of the problem was that homoousios had a variety of meanings.

3.
A great Greek philosopher had written that the souls of animals and humans were homoousios.  Rubenstein, When Jesus Became God at 81.

4.
But the most important objections were theological.

5.
For example, if Jesus and God were of the same substance, how could Jesus have suffered and died on the cross, because God cannot die.

6.
And, if Jesus and God were of the same substance, who was Jesus praying to at Gethsemane when he said:  "Father, if you are willing, take this cup from me; yet not my will, but yours be done."  Luke 22:42.

7.
Constantine himself appears to have had a change of heart on the debate.

8.
Constantine later received Arius and reinstated his position in Alexandria.  

9.
On his deathbed, Constantine was baptized by Eusebius of Nicomedia, an early supporter of Arius.
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1.
“On the death of Constantine in 337, the debate between Arius and Alexander remained unresolved.”  Freeman, A.D. 381 at 58.

2.
There were a variety of efforts to either solve or eliminate the problem.

3.
On Constantine’s death, his son Constantius had become the emperor in the east and became the sole emperor in 351.

4.
He favored the Arian view and sought a compromise.

5.
Constantius suggested that the word “homoi” be substituted for “homoousios,” which would mean that God and Jesus were similar, but without any reference to their substance. 

6.
Constantius assembled two councils of bishops, which agreed with his idea in a written statement:  “The word ousia because it was naively inserted by the fathers [at Nicaea], though not familiar to the masses, caused disturbance, and because the scriptures do not contain it, we have decided that it should be removed.”  Id. at 65.

7.
The supporters of Athanasius rejected this idea, because it eliminated any reference to the substance of God and Jesus and was therefore inconsistent with the Nicene declaration -- the debate continued.
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1.
Another compromise was then suggested – the word “homoiousios” would be substituted for “homoousios,” meaning that God and Jesus were of similar substance.

2.
The difference between these two words – the single Greek letter iota – is the basis for our statement today that something “does not make an iota’s difference.”

3.
But this iota was a life or death matter to Christians in the middle of the fourth century and the compromise was rejected – God and Jesus remained homoousios, made of the same substance, with Jesus having always existed.
4.
A recent author shows how current Christian beliefs are dependent on the importance of the decision about this one letter:  “If [proponents] had succeeded in getting their iota into the creed, their point of view would have become orthodox Christianity.  It would have meant that Christianity had degenerated into a form of paganism.  The Christian faith would have had two gods and a Jesus who was neither God nor man.”  Shelley, Church History in Plain Language at 104.
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1.
In 357 A.D., a group of bishops meeting in Sirmium under the authority of Constantius drew up a proposed creed that made no mention of the substance of Jesus and God because “it is clear that only the Father knows how he begot his Son and his Son how he was begotten by his Father.”  Freeman, A.D. 381 at 62.

2.
Adoption of this common sense view would probably have eliminated a lot of bloodshed over the years, but it was not adopted before Constantius died in 361, with no resolution of the issue.
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1.
This is Cappadocia, an area in central Turkey.

2.
Its extraordinary natural formations are not found anywhere else in the world.
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1.
A group of church leaders originally from Cappadocia tried to resolve the ongoing controversy over the nature of Jesus.

2.
They are known collectively as the “Cappadocian Fathers,” the most important of whom was Basil, the Bishop of Caesarea.

3.
What many Christians believe today about how Jesus relates to God the Father can be traced to the teachings of these Cappadocian Fathers.

4.
The Cappadocian Fathers thought that the problem with the formulations dealing only with the substance of God and Jesus was that they did not account for the differences between Jesus and God that were apparent to everyone.

5.
Jesus had clearly died on the cross and had suffered pain, but it was not possible to imagine that God could die or suffer pain.

6.
When Jesus prayed that the Father’s will be done, no one thought he was talking to himself.
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1.
The Cappadocian Fathers believed that the writings of the Greek philosophers could help people understand the truths about the nature of Jesus.

2.
One author notes that Basil “saw considerable use in the pagan literature of his day.”  Woodbridge, Great Leaders of the Christian Church at 72.
3.
The Greek philosopher Plotinus had talked about a transcendent unity, which he called the “One,” that could take several forms.

4.
The Cappadocian Fathers agreed with the Nicene conclusion that Jesus and God were of the same substance, since both could be thought of as light and one portion of a light beam can be “begotten” from another.  Freeman, A.D. 381 at 72.

5.
But they added the idea that God and Jesus, although they were of the same substance, had different “hypostases,” a word that roughly means “expressions” and can also be translated “beings” or “persons.” 
6.
The Cappadocian Fathers said that three copper coins could be minted from the same ingot and therefore all had the same substance, but the coins clearly had different hypostases because the faces were different.

7.
If the three coins were melted and three new coins were then minted, their substance would still be the same but they would have different hypostases.
8.
These views helped maintain a difference between God and Jesus while maintaining the identity of their substance, the most important conclusion at Nicaea.
9.
This gloss on the Nicene conclusion that God and Jesus are of the same substance made the idea more acceptable.
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1.
In 379, Theodosius the Great became the emperor in the east.

2.
He is described as “a pious and intolerant Christian and heretic-hunter,” who had come from Spain.  Moynahan, The Faith at 107. 

3.
Theodosius invited Gregory of Nazianzus, one of the Cappadocian Fathers, to Constantinople to explain the issues that were still dividing Christians about the relationship between God the Father and Jesus the Son.
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1.
After hearing the views of Gregory of Nazianzus on the nature of Jesus, on February 27, 380, Theodosius and Gratian, the emperor in the west, issued the following edict:  “According to the apostolic teaching and the doctrine of the Gospel, let us believe in the one deity of the Father, the Son and the Holy Spirit, in equal majesty and in a holy Trinity.  We authorize the followers of this law to assume the title of Catholic Christians; but as for the others, since, in our judgment they are foolish madmen, we decree that they shall be branded with the ignominious name of heretics, and shall not presume to give to their conventicles the name of churches.  They will suffer in the first place the chastisement of the divine condemnation and in the second the punishment of our authority which in accordance with the will of Heaven we shall decide to inflict.”  Codex Theodosianus XVI.1.2
2.
By decree, belief in the Trinity, as articulated by the Cappadocian Fathers, was now required throughout the entire Roman Empire. 

3.
Those believing in accordance with the decree were allowed to call themselves “Catholic Christians,” meaning “Universal Christians.”

4.
Those who rejected this belief were officially declared to be “foolish madmen” and “heretics,” subject to punishment.

5.
Under this degree, Tertullian, who taught that Jesus was less than God the Father, became a heretic and was excommunicated long after his death.

6.
Under that same logic, the earliest followers of Jesus, who had no conception of the Trinity as articulated by Theodosius, were heretics.

7.
That is one of the problems with creeds – they can define as heresies beliefs that were previously thought to be acceptable for Christians.

8.
The failure of the Apostles’ Creed to mention the Trinity, a concept that was unknown at the time, is why some Christians today reject the Apostles’ Creed as a legitimate statement of Christian beliefs.
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1.
In July 381, Emperor Theodosius summoned about 150 eastern bishops to Constantinople.

2.
This council was known as the Second Ecumenical Council even though it did not include any bishops from the west.

3.
The council met in the Church of Holy Irene, the grandest church in Constantinople at the time.

4.
The council affirmed the edict of Theodosius, making belief in the Trinity required for all Christians under the authority of the emperors.
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1.
The Council at Constantinople then put out a modified version of the creed that had been adopted at the Council at Nicaea in 325, representing the first articulation of the Trinity as most Christians today understand it.
2.
The primary change to the original Nicene Creed dealt with the Holy Spirit, making it a full member of the Trinity and rejecting the views that the Holy Spirit was not of the same substance as God and Jesus.

3.
The added language said:  “[We believe] in the Holy Spirit, the Lord and Life-giver, who proceeds from the Father, who is worshipped and glorified together with the Father and the Son, who spoke through the prophets; And in one holy, catholic and apostolic Church; We confess one baptism for the forgiveness of sins; We wait for the resurrection of the dead and the life of the coming age.”  Freeman, A.D. 381 at 206.
4.
The conclusion that the Holy Spirit had come from the Father was based on John 15:26, in which Jesus promised “the spirit of truth who goes out from the father.”
5.
Gregory of Nazianzus, one of the Cappadocian Fathers, selected the word translated in English as “proceeds” to explain how the Holy Spirit could come from the Father when he had only one “begotten” son.  Placher, A History of Christian Theology at 101.

6. 
Again, the thought is that the Holy Spirit proceeds from the Father in the way that one flame might proceed from another while retaining the original substance.

7.
The modifications to the original creed also incorporated ideas about the church, forgiveness of sins and the resurrection of the dead that were similar to those in what became the Apostle’s Creed.

8.
The revised creed is formally called the “Nicene-Constantinople Creed”, but is often referred to simply as the “Nicene Creed.”
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1.
After the Council at Constantinople, people continued to assert the views of Arius despite the threats of punishment.
2.
The barbarians that attacked Rome were Arian Christians, believing that Jesus was created by and subordinate to God the Father.

3.
The Jehovah’s Witnesses and Unitarians adopt the Arian view and reject the proposition that Jesus and God are equal.

4.
Members of the Church of Jesus Christ of Latter Day Saints reject the orthodox ideas of the Trinity articulated in the Nicene Creed, believing that God created Jesus.
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1.
According to Bart Ehrman, “[b]y the end of the fourth century about half of the empire was Christian.”  Ehrman, The Triumph of Christianity at 275.
2.
Many of these Christians had begun praying to Mary.

3.
The veneration of Mary was apparently the natural reaction of people when Jesus was declared equal to God the Father at the Council at Nicaea – people wanted someone who could mediate between them and God.

4.
This idea was typical of why people prayed to Mary:  “We ought to imitate the man who has incurred the king’s anger.  What does he do?  He goes secretly to the queen and promises her a present.”  Placher, A History of Christian Theology at 131.

5.
Mary became known as the “Queen of Heaven,” assumed to have the power to intercede with Jesus on behalf of the people.
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1.
People also began to call Mary “Theotokos” or “Mother of God.”

2.
In 428, Nestorius, the Bishop of Constantinople, attacked this label as inconsistent with what he understood to be the basic humanity of Jesus.

3.
He believed that a God could not have been born to a woman, a view that he associated with pagan beliefs.

4.
This picture from India shows the Hindu god Vishnon with his mother.

5.
As one of the supporters of Nestorius stated:  “Let no one call Mary the mother of God, for Mary was a human being, and that God should be born to a human being is impossible.”  Moynahan, The Faith at 125.

6.
In the view of Nestorius, logos, the divine nature of Jesus, was joined with his human nature after he had been born human.  Armstrong, A History of God at 125.

7.
For Nestorius and his followers, Jesus had two distinct and separate natures – one human and one divine. 

8.
Nestorius advocated calling Mary “Christotokos,” or “Mother of Christ” to suggest that the God nature of Jesus had not been born to a woman
9.
This position created an outcry:  “When theologians interfere with popular piety, they rouse opposition, and Nestorius soon found himself under bitter attack as a defamer of the Virgin Mary.”  Placher, A History of Christian Theology at 82.
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1.
Nestorius was opposed by Cyril, the Patriarch of Alexandria.

2.
In his view, Jesus was simultaneously man and God, so when he was born as a man he was also born as God, so it was proper to call Mary the “Mother of God.”
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1.
Once again, the Roman emperors (Theodosius II and Valentinian III) summoned the bishops to Ephesus to resolve this dispute.

2.
The city in which this Third Ecumenical Council took place seems to have been selected to get the desired result.

3.
Ephesus had long been associated with Mary because of the belief that John, the disciple of Jesus, had moved there and taken Mary with him.  See John 19:27.

4.
The bishops met in 431 A.D. in the new Church of the Mother of God, the first known church devoted to Mary, which may have been built especially for the council.
5.
This council had a number of twists and turns, but eventually confirmed the view that Mary was the Mother of God because Jesus was simultaneously human and divine.

6.
The council excommunicated the supporters of Nestorius as heretics, who fled beyond the boundaries of the Empire and founded churches there.
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1.
The Council at Ephesus in 431 did not finally resolve the issues about how the human and divine natures of Jesus were combined.

2.
In 444, an elderly monk named Eutyches “blundered onto the scene, . . . absolutely sure that Christ had only one nature” – 100 percent divine.  Placher, A History of Christian Theology at 83.
3.
Eutyches attracted both ordinary followers and political supporters who became known as “monophysites,” meaning “one nature.” 
4.
One of Eutyches’ supporters was Dioscoros, the powerful Patriarch of Alexandria.
5.
To support the views of Eutyches and to embarrass a rival, Dioscoros called a council in Ephesus in 449 A.D. “that vindicated Eutyches and condemned any references to ‘two natures’ after Jesus’ birth.”  Id.


6.
Because of its heavy-handed process used to obtain this result, the council became known as the “Robber Council” and its conclusions were widely rejected.
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1.
Pope Leo I was the strongest popes of his era.

2.
He wrote a detailed letter, called the “Tome,” to express his disagreement with the conclusion of the Robber Council that Jesus had only a single, divine nature.
3.
He had hoped that his authority as Pope, the Bishop of Rome, would be enough to establish his position.  

4.
But the Emperor ordered a council of bishops to assemble in Chalcedon, across the Bosporus from Constantinople.

5.
More than 500 bishops attended this Fourth Ecumenical Council in 451 A.D., the largest assemblage of bishops up to that time.
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1.
This council reaffirmed the Nicene Creed of 325 and its modification in 381.

2.
This may have been the first official ratification of the 381 modification that included the Holy Spirit in the Trinity.

3.
The council also expressly declared that Jesus had a dual nature, both fully human and fully divine - people with this view were called “Diaphysites.”

4.
The language drew heavily on the letter of Pope Leo, giving him greater authority within the orthodox church.

5.
This is the crucial language of the Creed or Confession of Chalcedon:  “our Lord Jesus Christ: the same perfect in divinity and perfect in humanity, the same truly God and truly man.”
4.
In other words:  “Two natures, human and divine, coexist in one person, and the oneness of the person makes it appropriate to apply the predicates of either nature to the other.”  Placher, A History of Christian Theology at 84.

5.
“Thus, for example, although Christ suffered as a human being and worked miracles as God, and although Mary had borne a human being, one could say (contrary to Nestorius) that the divinity had suffered and the humanity had worked miracles, and that Mary had borne the divinity.”  Id. at 83.

6.
One important author calls the Creed of Chalcedon “the true mean between Nestorianism and Entychianism.”  Schaff, Creeds of Christendom at 30.
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1.
Despite the Creed of Chalcedon, the views of the Nestorians and Monophysites did not disappear.

2.
“Monophysite Christians remained numerous in Egypt and adjoining territories.”  Placher, A History of Christian Theology at 84.

3.
“Christians who accepted Chalcedon persecuted both Nestorians, [believing in two separate natures], and Monophysites [believing in a single divine nature].”  Id.
4.
As a result, when Islamic forces entered the areas dominated by Nestorians and Monophysites, “the inheritors of Chalcedon often showed little interest in coming to the aid of ‘heretics’” even though they were Christians.  Id. at 85.
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1.
As we saw earlier, the Second Ecumenical Council, attended only by bishops from the Eastern Roman Empire, modified what became known as the “Nicene Creed” by adding a provision saying that the Holy Spirit “proceeds from the Father.”
2.
In the sixth century, Christians in Spain Latin began adding the word “filioque,” meaning “and the son,” to the Latin version of the Nicene Creed to assert that the Holy Spirit “proceeds from the Father and the Son.”

3.
This decision drew on the teachings of Augustine, who considered the Holy Spirit to bind Jesus and the Father together.

4.
In 796 A.D., a council of western bishops meeting in France approved adding the filioque to the Nicene Creed, with the Holy Spirit proceeding from the Father and the Son.
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1.
“When the Greek Church heard of this formulation, they were outraged.”  Freeman, A.D. 381 at 167.   

2.
First, the eastern church objected to any change in a creed that had not been adopted by an ecumenical council called by the emperor and considered the change “a sin against the unity of the Church.”  Ware, The Orthodox Church at 49. 

3.
Second, the eastern church thought that the idea that the Holy Spirit could proceed from Jesus was “theologically untrue and a threat to the doctrine of the Trinity.”  Clendenin, Eastern Orthodox Christianity at 42.

4.
In fact, the eastern church thought that the idea that the Holy Spirit could proceed from Jesus, who was the only begotten Son of the Father, was theological nonsense.

5.
Some ridiculed the filioque as making the Holy Spirit the Grandson of God.

6.
On the other hand, Charlemagne “reproached [eastern] Christians for failing to adopt the version of the Nicene Creed that contained the term filioque.”  Id.  at 41.
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1.
The controversy over the filioque continued, with the western church insisting that it belonged in the Creed and the eastern church rejecting the addition.

2.
In 1014, Pope Benedict VII added the filioque to the Mass for the first time, effectively calling on all western churches to do the same.

3.
The pope had thrown down the gauntlet at the feet of the leaders in the east.

Slide 41
1.
In 1054, Pope Leo IX directed a letter to the Patriarch of Constantinople, citing the forged Donation of Constantine for the proposition that the eastern church had to recognize the pope’s unquestionable authority over matters of faith and accept the filioque as part of the Nicene Creed.

2.
Pope Leo sent a delegation to Constantinople with the letter, charging the eastern church with heresy for omitting the filioque. 
3.
This charge obviously ignored the fact that it was the western church that had added the filioque to the Nicene Creed in the first place. 

4.
The Patriarch of Constantinople had no interest in hearing the views of the pope on matters of faith and refused to see the pope’s delegates.

5.
The pope’s delegates then went to the Hagia Sophia, the most important church in the east, and laid a papal bull on the altar, excommunicating the patriarch.

6.
The patriarch responded by excommunicating the pope’s delegates.

Slide 42
1.
The ultimate result of these actions was the “Great Schism,” separating the Church now known as the Roman Catholic Church, centered in Rome, from the Eastern Orthodox Church, centered in Constantinople. 

2.
“To the East it was the Western Christians who left, because they abandoned the ancient faith, embracing new ideas like the filioque and increased papal authority.”  Mathewes-Green, Welcome to the Orthodox Church at 46.
3.
When Orthodox Christians recite the Nicene Creed, exactly as it was adopted in 381, they believe the “one holy, catholic and apostolic Church” refers to them.

4.
When Roman Catholics today recite the Nicene Creed, they continue to recite that the Holy Spirit proceeds from both the Father and the Son and believe they are the “one holy, catholic and apostolic Church.”
5.
Most Protestants use the Roman Catholic version of the Nicene Creed, in which the Holy Spirit proceeds from the Father and the Son.
6.
A recent Roman Catholic publication says the differences between the two versions of the Nicene Creed are not important because “[t]he Catholic Church acknowledges the Father is the sole source within the Trinity, and admits that ‘proceeds from the Father and the Son’ means ‘proceeds from the Father through the Son.’”  http://catholicnewsherald.com/faith/101-news/faith/364-the-nicene-creed-and-its-origins
Slide 43
1.
We talked last week about the fact that the important Christian creeds can be interpreted today in ways that contradict their original meanings.

2.
This is probably no more clear than in the statement of the Nicene Creed that “I look forward to the resurrection of the dead, and the life in the world to come.”
3.
As with the similar statement in the Apostles’ Creed, this statement was originally intended to assert belief in the literal resurrection of the body at the end of time, for eternal life in the “world to come,” a renewed and perfect earth.
4.
Consequently, it rejected the Gnostic idea, based on Greek philosophy, of a soul that goes to be with God immediately upon death.

5.
But today, as we saw last week, the idea that souls of the righteous go to be with God at death is the predominant view among Christians.

6.
As a result, a prominent Roman Catholic website claims the “Nicene Creed affirms both the existence of a soul-filled heaven and the later resurrection of the dead when the soul meets glorified body.”  http://catholicnewsherald.com/faith/101-news/faith/364-the-nicene-creed-and-its-origins
7.
Of course, as you can see, it affirms no such thing.

8.
As we discussed last week, the interpretation of creeds can change as beliefs of Christians change.

9.
That is why, among other reasons, I believe that there can be no creed that includes beliefs essential to being a Christian and no requirement that Christians subscribe to the beliefs recited in any particular creed.

10.
As John will talk about more next week, Christians are and have long been characterized by subscribing to many, sometimes contradictory, beliefs.

11.
In fact, that is one of the great strengths of Christianity, which allows it to continue to grow as people’s knowledge and understanding of the universe changes.
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